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Abstract

The images and written formulas depicted on banners and posters are a vivid manifestation of national
identity and tend to appear and reappear in abundant quantities in times of societal crises. In this
sense, the iconography of the Karabagh Movement represents a rich and broad field of study. What
is distinctive about the posters created during the Karabagh Movement is that a great majority did
not simply proclaim the programmatic ideas of certain parties or political trends but rather expressed
the people’s concerns, moods and wishes and their interpretations of events as they unfolded. The
posters and banners of the Movement manifested in varying genres and revealed diversity in their
content. They were the product of both Soviet and nationalist mentality.

The theme “Karabagh-Armenia” had many different manifestations in the iconography of the
Karabagh Movement, such as quotations and the creation of posters using or based on “quote
thinking”; unification of Karabagh with Armenia as a solution for the Karabagh issue; the theme
of Mother Armenia and child-Karabagh; “Karabagh is ours”; manifestations of solidarity with the
people of Karabagh; Karabagh and Armenia as one entity.

This article aims to present and analyse those banners and posters as manifestations of national
identity.
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Introduction

The Karabagh Movement was indeed the first truly nationwide insurrection in terms
of the range of mass protests that occurred in succession in various parts of the Soviet
Union. With no precedent, the Movement’s characteristics came into being spontaneously
in a situation where powerful state machinery needed to be opposed. Parallel to this
rapid succession of events, Armenian identity underwent significant changes — the
demonstrators of April 1990 were vastly different from those of February 1988.

The images and written formulas depicted on banners and posters are a vivid
manifestation of national identity and tend to appear and reappear in abundant quantities
in times of societal crises. In this sense, the iconography of the Karabagh Movement
represents a rich and broad field of study.

What is distinctive about the posters created during the Karabagh Movement is that
a great majority did not simply proclaim the programmatic ideas of certain parties or
political trends but rather expressed the people’s concerns, moods and wishes and their
interpretations of events as they unfolded. The posters and banners of the Movement
manifested in varying genres and revealed diversity in their content. They were the product
of both Soviet and nationalist mentality. In short, they were unmediated indicators of an
unfettered, popular mentality of an iconographic nature. In the years of the Karabagh
Movement, posters were mediators and tools in the relationships between individuals and
authorities, and between society and state, which conveyed the perspectives of the people
about society, their appeals to the authorities, as well as their evaluation of the latter. The
posters were addresses not only to the authorities, but also to Armenians, to the people of
Armenia, to Azerbaijan, to the wider citizenry of the vast Soviet state and, ultimately, to
the world. In this way, the posters can be understood as a kind of soliloquy of the people,
which they hoped would develop into dialogue.

The posters created in the years of the Karabagh Movement (1988—1990) are deeply
rich material for study in terms of their significant quantity (we have been able to
document and collect about 1000 posters from oral and written sources); their diverse
content (about twenty thematic groups have been distinguished); and insofar as they
express a wide but evidently specific range of mentalities.! In what follows, we focus only
on one of the thematic groups under the conditional title “Karabagh-Armenia”.?

This theme broadly reflects the Movement members’ understanding of their history,
the idea of justice in that context, and people’s right to self-determination, which fed the
Movement throughout its life. Simultaneously, it is evident that, while tackling complex

1 For the discussion of the issue see: Harutyun Marutyan, Iconography of Armenian Identity. Volume 1: The
Memory of Genocide and the Karabagh Movement, Anthropology of Memory, 2 (Yerevan: Gitutyun, 2009), 4-7.

2 For a partial discussion of the issue, see: Harutyun Marutyan, Levon Abrahamian, «{wyj hupunipjuu
wywwmlipugnpnipimup. puunpjwu thnpd Lwpwpwnjuu wpddwu gniguywuwnmwnutinh vh fudph wni-
ptinny» [Iconography of the Armenian Identity: Examination Attempt on the Materials of a Group of Karabagh
Movement Posters]. Hayats’q Yerevanits’: Hayagitakan. Razmavarakan yev azgayin hetazotut yunneri hayka-
kan kentron 4 (1997): 55-68.
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social phenomena, the creators of these posters often drew on a broader dimension of
human relations (such as representations of mother and offspring, solidarity, the part and
the whole, etc.) and cartographic thinking (such as representations of the contours of
Armenia and Nagorno-Karabagh/NKAO maps). In addition, the posters’ creators tended
to offer a “humanizing” perspective, allowing more intelligible and empathetic messaging.

Quotations and the Creation of Posters Using or Based on
“Quote Thinking”

To confer greater legitimacy for their oral and written statements, ordinary people tend
to lean on quotations from famous people of the past: referring to pieces of writing or
perspectives from persons considered wise or simply to the repository of popular wisdom.
Therefore, the use of quotations is neither arbitrary nor, moreover, unique to Armenians.
To present and justify one’s perspective using “quote thinking” is an approach that has
been used since ancient times. However, during the years of Soviet power, societal life
was saturated with — often obligatory — “quotation mania”.

In the early years, quotations were taken from the works of Marx and Engels, and later
from Lenin too. From the 1930s to the 1950s, quotes were taken mostly from Stalin’s
works and speeches as well as from those of leaders at lower levels. Thereafter, it was
the turn of other leaders of the Communist Party and the Soviet state, including Nikita
Khrushchev, Leonid Brezhnev and Mikhail Gorbachev. For seventy years, the newspaper
Pravda served as a boundless source of quotes. In the introduction to any, more or less
serious, piece of writing, it was obligatory to include quotes from at least the classics of
Marxism; from the materials of the Congress of the Communist Party of the Soviet Union;
and/or from the regular plenary sessions of the Communist Party. It is possible that the
publication of “aid” materials distributed in the tens of thousands had been intended to
facilitate doing just that.’

During the years of the Karabagh Movement, the use of quotations was also recurrent,
reflected not only in speeches and appeals but in posters as well. However, over the years
of the Movement, quotes were used differently. For example, quotes from a text pursuing
other objectives were cited to emphasize an entirely different idea, and there were several,
likely deliberate, misquotations or artificial “quoting” strategies, t00.*

In the very first days of the Karabagh Movement (20-21 February 1988), a banner
appeared on the platform of the Opera Square, which quoted a sentence pronouncing

3 See for instance Karl Marx, Friedrich Engels, Vladimir Lenin, Upnufi dwup [On Religion] (Yerevan: Ha-
yastan, 1977); Karl Marx, Friedrich Engels, Vladimir Lenin, Apnlapuphunph nhlpypuapmpugh duiupy [On
Dictatorship of Proletariat] (Yerevan: Hayastan, 1981); Karl Marx, Friedrich Engels, Vladimir Lenin, Guuuiug
huipgh dwupu [On the Woman Question] (Yerevan: Hayastan, 1983); Karl Marx, Friedrich Engels, Vladimir
Lenin, Rupmulwunyayuu b pupmyuidyuin nuiphupudngeiuiy duiupe [On Morality and Moral Education]
(Yerevan: Hayastan, 1989).

4 Marutyan, Iconography of Armenian Identity, 69-70.
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Figure 1

Karabagh, Nakhijevan and Zangezur as part of Armenia. Further, the statement was
attributed to Nariman Narimanov, head of the Revolutionary Committee of Soviet
Azerbaijan. The banner read: “Kapabax, HaxudeBanp u 3aHre3yp ObUIM U OCTarOTCS
HeoTaenuMmoi dacthio Apmenmu. H. Hapumanos. 2 mexabps 1920, ras. bakwHckuit
pabounii” [Karabagh, Nakhijevan and Zangezur have been and remain an integral part of
Armenia: N. Narimanov, 2 December 1920, Bakinskiy Rabochiy newspaper]| (Fig. 1).
How, where, and with what precise phrasing was this statement made? This question
has repeatedly been examined in Armenian and Azerbaijani historiography.® The

5 Taking into account the fact that the volume of the journal article is relatively limited, as well as the fact that
the content of about six dozen photos is presented to some extent in the text of the article, the authors of the ar-
ticle decided to avoid making detailed explanations of the photographs and limit themselves only to the authors
of the photos or, if they are not known, to the available sources noting. The author of the pictures no. 3-11, 13,
15,16,21-23,31, 35-39, 42-44, 50, 51, 54, 55, 57 is Harutyun Marutyan, no. 2, 29, 49 — Levon Abrahamian, no.
32-34, 40 — Mayis Vardanyan, no. 14, 19, 20, 46 — Lyova Hambardzumyan, no. 24, 25, 45 — Valeri Petrosyan, no.
26, 27 — Rouben Mangasaryan, no. 52 — Vram Hakobyan. Pictures no. 1, 12, and 41 are stored in the “Artsakhian
Movement” repository of the Armenian Genocide Museum-Institute (section 1, folder 103, pictures no. 1003,
1020, 1048), no. 17, 18 — are from the collection of Gagik Safaryan (section 1, folder 401, pictures no. 3107,
3097). Picture no. 30 is from the collection of Armen Shavarshi Sargsyan, pictures no. 47, 48, and 53 are taken
from the Facebook page of the “Mayr Hayastan” museum, the sources for pictures no. 28 and 56 are mentioned
in the appropriate references.

6 For the sourceological basis of the issue see: K ucmopuu obpazosanus Hacopno-Kapabaxckoii asmonommnoi
obnacmu Azepbaiiosncancxoit CCP. 1918-1925: [Jokymenmet u mamepuanst [On the History of the Formation of
the Nagorno-Karabagh Autonomous Region of the Azerbaijani SSR. 1918-1925: Documents and Materials],
ed. D. P. Guliev (Baku: Azerneshr, 1989), 44-47; Haeopnueiii Kapabax 6 1918-1923 ze.: Cooprux dokymenmos u
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issue has multiple historiographical nuances. In what follows, we briefly consider the
matter of wording alone. The challenge is that this text does not exist in this precise
formulation. According to Azerbaijani sources, upon learning about the establishment
of Soviet power in Armenia, Azerbaijani leadership convened a session of the Central
Committee (Politburo and Orgburo) of the Azerbaijani Communist (Bolshevik) party on
29 November 1920. The decision passed made mention of the transfer of Zangezur to
Armenia and the provision of the right to self-determination to the mountainous part
of Karabagh.” However, the issue of Nakhijevan was not discussed. On 30 November,
the head of the Revolutionary Committee of Azerbaijan, Narimanov, and People’s
Commissar of Foreign Affairs, Huseynov, sent a telegram to the Revolutionary
Committee of Armenia, the content of which differed from that of the decision adopted
at the previous day’s session. The telegram read, “From today, disputes over the
borders between Armenia and Azerbaijan are declared liquidated. Nagorno-Karabagh,
Zangezur and Nakhijevan are considered as part of the Armenian Socialist Republic”
(published in the newspaper “Kommynuct” [Communist] issued on 7 December 1920
in Yerevan).! In Narimanov’s speech at the Ceremonial Session of the Baku Council
on 1 December, on the occasion of the Sovietization of Armenia, it was specifically
stated: “The working peasantry of Nagorno-Karabagh is granted the full right to self-
determination. All military operations within Zangezur are being suspended and troops
of Soviet Azerbaijan are being withdrawn” (published in the newspaper “Kommynuct”
[Communist] of Baku on 2 December 1920. There is no mention of Nakhijevan in the
speech).” Furthermore, in the official Declaration of the Azerbaijani Revolutionary
Committee, the foregoing statement was formulated as follows: “[...] Territories of
the Zangezur and Nakhijevan districts [uyezd] are an integral part of Soviet Armenia,
and the working peasantry of Nagorno-Karabagh is granted the full right to self-
determination. All military operations within Zangezur are being suspended, and troops
of Soviet Azerbaijan are being withdrawn” (published in Baku’s Communist newspaper

mamepuanos [Nagorno-Karabagh in 1918-1923: Collection of Documents and Materials], ed. V. A. Mikaelyan
(Yerevan: National Academy of Sciences, 1992), 600-608; Hacopneiii Kapabax ¢ medxcoynapoonom npase u
mupogou norumuxke. JJokymenmeot u kommenmapuu [Nagorno-Karabagh in International Law and World Poli-
tics. Documents and Commentary], Volume I, ed. Yuri Barsegov (Moscow: Krug, 2008), 599 (Document no.
630). For the discussion of the issue see: Haeopuwiii Kapabax. Hemopuueckaa cnpaska [Nagorno-Karabagh.
Historical Reference], eds. G. A. Galoyan, K. S. Khudaverdyan (Yerevan: Academy of Sciences of ArmSSR,
1988), 23-30; Jamil Hasanly. “Bompoc o Haropaom Kapabaxe na KaBkasckom 6ropo LIK PKII(6) B 1920-1923
rogax” [The Question of Nagorno-Karabagh on the Caucasian Buro of the Central Committee of Russian
Communist (Bolshevik) Party], Kavkaz i globalizats’iya 5, no. 1-2 (2011): 139-144.

7 On the History of the Formation of the Nagorno-Karabagh, 44.

8 “C ceromHsmHero IHs OOBSBISIIOTCS JHKBUANPOBAHHBIMH CIOPHI O TpaHHLAX MEXIy ApMEHHEH U
Aszep0aiipkanoM. Haropueiii Kapabax, 3anre3yp u HaxuueBan cumrarorcst yactbio ApmsiHckol Coruanuc-
Tuueckoit PecriyOnuku.” Nagorno-Karabagh in 1918-1923, 602 (Document no. 420); Nagorno-Karabagh in
International Law, 601 (Document no. 632).

9 “[...] TpynoBomy kpectbsiHCTBY HaropHoro Kapabaxa mpenocTaBisieTcst IOJHOE MIPaBO CaMOOTIPEICIICHHUS,
BCE BOCHHBIEC JEHCTBUS B Ipejeiax 3aHre3ypa IPHOCTaHABIMBAIOTCS, a Boiicka CoBeTckoro AsepOaiijkaHa
BEIBO#ATCSL.” Nagorno-Karabagh in 1918-1923, 604 (Document no. 423).

11
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on 2 December 1920).° Our findings reveal the following inconsistencies between the
sources and the quotation on the banner hung at Opera Square, (a) the words “have
been and remain” [0b11u 1 ocTatoTcs| do not exist in the official texts, (b) the text of the
telegram is signed by two people, not only Narimanov, and (c) in the archive collections
for the place of publication dated 2 December, only the Communist newspaper of Baku
is mentioned. Further, a publication on this issue in the Bakinskiy Rabochiy newspaper
is dated 3 December 1920.

Consistent with the theme of “Quote Thinking”, a banner, displayed at a rally near the
Presidium of the Academy of Sciences of Armenia on 7 May 1988, boasted the words:
“Kapabaxckuii BOIIpoc €cTh BOIPOC YeCTH COBETCKHUX pecnyonmuk. Opmxonnkumze” [The
Karabagh issue is a point of honour for Soviet republics. Ordzhonikidze]. The statement
draws on the words of Sergo (Gregory) Ordzhonikidze in June 1921, when the issue of
territorial belonging of Nagorno-Karabagh was decided. At the time, Ordzhonikidze was
the Chairman of the Caucasian Bureau of the Russian Communist (Bolshevik) Party’s
(hereinafter, RC(b)P) Central Committee, created in April of 1920 (with Sergey Kirov
as his deputy). It should be noted that the Caucasian Bureau was not a regional body
governing the party organizations of the Caucasus region, but a regional responsible body
of the RC(b)P) centre. The Bureau’s activity was directed organizationally by the RC(b)P
Central Committee and personally by the Chairman of Soviet Russia’s Council of People’s
Commissars, the actual leader of the country — Vladimir Lenin.

The statement attributed to Ordjonikidze was made on 27 June 1921 in a telephone
(teletype) conversation between the Chairman of the Azerbaijani Council of People’s
Commissars, Narimanov, and the People’s Commissar of Foreign Affairs of Azerbaijan,
Huseynov. The person substituting Narimanov (named Shirvani) informed Huseynov that,
on that very day, the senior leadership of Azerbaijan (the Political Bureau of the Central
Committee of the Communist Party), had discussed the issue of Karabagh and, in fact,
had decided to contest her transfer to Armenia, expressing their readiness to resign if the
transfer were to proceed. Huseynov was likely responsible for informing Ordzhonikidze
about this decision and was sure that the news “would be received very coldly”. It was on
June 26, that Ordzhonikidze had explicitly said to Huseynov: “The Karabagh issue is a
point of honour for Soviet republics, and it should be resolved precisely in this sense; so
that this is the last time, i.e. in the form that I relayed to you yesterday.”"! It should be noted
that on the same day (June 26), in a telegram to Narimanov, Ordzhonikidze and Kirov
had shared their opinion: “for the sake of resolving all disagreements/frictions once and

10 “[...] reppuropun 3anre3ypckoro 1 HaxuueBaHCKOTrO ye3/10B SIBISIIOTCS HepasaesibHOM yacThio COBETCKOM
ApwmeHuwn, a TpyoBoMy KpecTbsiHcTBY Haropaoro Kapabaxa mpemocTaBisieTcsi IOJIHOE [IPAaBO CaMooIpesie-
JIUTBCS, BCE BOCHHBIC JEHCTBUS B Ipesesiax 3aHre3ypa IPHOCTAHABIMBAIOTCS, a Bolicka CoBeTckoro Asep-
Oaiimpkana BeiBoasATCs.” Haeopuwiti Kapabax ¢ 1918-1923 ze., 601 (Document no. 419); Nagorno-Karabagh in
1918-1923, 599 (Document no. 630).

11 “[...] xapaGaxckuii BOIIPOC €CTh BOIIPOC YSCTH COBETCKHUX PECITyOJINK M €T0 HY)KHO PEIIUTh HIMEHHO B 9TOM
CMEICIIe, 9TOOBI 3TO OBUIO B IOCIIETHAI pa3, TO €CTh B TOM BUJIE, Kak s Bam nepenan Buepa.” Nagorno-Karabagh
in 1918-1923, 647 (Document no. 447).

12



Harutyun T. Marutyan, Levon H. Abrahamian
The “Karabagh-Armenia” Theme in the Iconography of Armenian Identity

for all and establishing truly amicable relations over the solution of the issue of Nagorno-
Karabagh, it is necessary to be guided by the following principle: not a single Armenian
village should be annexed to Azerbaijan, just as not a single Azerbaijani village should be
annexed to Armenia.”"? This approach clearly met with the opposition of the Political and
Organizational Bureaus of the Central Committee of the Communist Party of Azerbaijan."

Why did banners of this specific content appear during the rallies at the Opera
Square platform in February and near the Presidium of the Academy of Sciences in
May, addressing hundreds of thousands of people? Evidently, the then leadership of the
Karabagh Movement, Igor Muradyan in particular, identified the possibility of persuading
the top leadership of the USSR to address the issue by a volitional decision, given that,
in their time, the Communist leaders of Soviet Azerbaijan seemed to have made a fair,
volitional decision about the transfer of Karabagh to Armenia. Therefore, they wanted
to resolve the matter by employing the same “volitional” decision approach. However, in
reality, the leaders of Soviet Azerbaijan had never used the wording “Oputi 1 ocTaroTcs”
[have been and are]| referring to the disputed territories in 1920 (that is to say, the
Azerbaijani communist leaders were somewhat dishonest; they were very far from the
ideas of historical justice and, especially, the proclaimed “proletarian internationalism”).
Moreover, as evidenced by the documents, they were doing everything to hinder the
radical resolution of the matter.

Note that, in the initial phase of the Karabagh Movement, the concept of “self-
determination of peoples” was not necessarily pronounced, it was only referenced in several
banners. In the decision passed by the extraordinary session of the Council of People’s
Deputies 20th convocation of NKAO on 20 February 1988,' for whatever reason (perhaps,
assuming that it would be more purposeful to present the matter as a mere territorial issue
under Article 78 of the USSR Constitution; such issues existed throughout the history
of the USSR and were resolved by the volitional decisions of central authorities'®), no
reference was made to the right of peoples to self-determination.'® However, the importance

12 “[...] B mHTEepecax OKOHYATEIFHOTO Pa3pelICHUs BCEX TPEHUI W YCTaHOBJICHHS UCTUHHO JPYKECTBEHHBIX
OTHOIICHUH NPH pereHnu Bonpoca o Haropaom Kapabaxe He00X0ANMO PYKOBOICTBOBATHCS TAKUM MTPHHIIUIIOM:
HH OJTHO apMSTHCKOE CeJI0 He JOJDKHO OBITh IPUCOEANHEHO K A3epOaii/kaHy, paBHO Kak HA OIHO MYCYJIbMaHCKOE
CeJIO HeTb3sl MPUCOeTUHATE K ApMeHun.” Nagorno-Karabagh in 1918-1923, 645 (Document no. 445).

13 Ibid., 645 (Document no. 446).

14 The session has resolved: “Considering the wishes of the workers of NKAO, to ask the Supreme Council of
the Azerbaijani SSR and the Supreme Council of the Armenian SSR to demonstrate a sense of deep understand-
ing of the aspirations of the Armenian population of Nagorno-Karabagh and resolve the question of transferring
NKAO from the Azerbaijani SSR to the Armenian SSR, at the same time to intercede with the Supreme Council
of the USSR to reach a positive resolution on the issue of transferring the region from the Azerbaijani SSR to
the Armenian SSR.” Sovetakan Gharabagh (Stepanakert), 21 February 1988, N 43.

15 For a comprehensive analysis of the perceptions of the Karabagh problem as a subject matter of legal-po-
litical, historical rights or land claims and the right to self-determination see Ashot Sargsyan, “Luipupuinjuiu
oupddwi wupdnigegniu 1988-1989 [History of the Karabagh Movement 1988-1989] (Yerevan: Antares, 2018),
96-101.

16 There has been no mention of it also in the decision of the Plenum of the Nagorno-Karabagh Regional
Committee of the Communist Party of Azerbaijan dated 17 March 1988, or in the appeals of 119 deputies at
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of this concept gradually began to come to the fore in the Armenian reality, which also
provided an opportunity to rely on Article 70 of the USSR Constitution.'” Thus, the matter
was reframed from being within the domain of the “willingness or unwillingness” of the
country’s leadership to a constitutional domain.

It should also be noted that, before the decision on 20 February 1988, the actions of
Nagorno-Karabagh Armenians (such as the posting of petitions with tens of thousands of
signatures to the central authorities of the country, the departure of three delegations to
Moscow, and the decisions of Executive Committees of Regional Councils of NKAO)
were manifestations of the exercise of the right to self-determination by their very nature,
albeit without a direct reference to this fundamental principle.'®

Clearly, the highest authority among those who have spoken on the matter of
Karabagh’s status should be Lenin. However, since Lenin’s attitude to this issue remains

various levels dated 20 May 1988 to the Presidency of Azerbaijani, USSR and Armenian Supreme Councils
and in those of the Bureau of the Regional Committee of Nagorno-Karabagh and the Executive Committee of
the region dated 27 May 1988 to the Political Bureau of the Communist Party of the USSR. And only in the
decision adopted by the extraordinary session of the Council of People’s Deputies 12th convocation of NKAO
on June 21 the importance of the “Leninist principle of the self-determination of peoples” was emphasized
twice. See for details Vahan Arutyunyan, Co6siTust B8 Haropnom Kapabaxe: Xponnka. Yacts I: ®eBpanb
1988-suBaps 1989 [Events in Nagorno-Karabagh: Chronicle, Part 1: February 1988 — January 1989] (Yerevan,
1990), 60-61, 85-101.

17 It can be assumed that many of the participants in the rallies would have had the awareness that Na-
gorno-Karabagh Armenians have achieved self-determination; however, this awareness did not entail the
linking of the continuation of the constitutional struggle with the promotion and implementation of the con-
stitutional principle of the “self-determination of peoples”. For the first time, the issue was voiced from such
a perspective on 19 March 1988 in a leaflet of the organizational committee of the Karabagh Movement
(renamed Armenian Committee of Karabagh Movement since the end of May 1988) under the title of “Our
Political Principles” (author: Vazgen Manukyan). Point 2 of this eight-point document read: “The goal of
the Movement is to achieve the satisfaction of the legitimate demand of the population of NKAO based on
the principle of the self-determination of peoples and guided by the Soviet Constitution.” See Vazgen Ma-
nukyan, Sughuluiv bpuquiupp guuaplouy hunmnul: Gingpubph b hnpuiduliph dnpnijuidm [Armenian
Dream in the Impasse of Survival. Collection of Speeches and Articles] (Yerevan: V.IV. Aysor yev Vaghe,
2002), 5. Later the statement of the “self-determination of peoples” found its place in Levon Ter-Petrossyan’s
speech about the proposed decisions to the Supreme Council of the Armenian SSR during the rally on 7
July 1988, in the decision adopted during the rally on 12 June (“respect the right of all Armenian people to
national self-determination and reunite NKAO with the Armenian SSR”), then also in the draft decision to
be adopted by the Supreme Council of the Armenian SSR published in the republican press on 14 June. See
UB (Mudopmanmonnstit O6romnetens) [Information Bulletin] N 3 (1988): 7 (samizdat); <uynioyuis wuypupp
[AhU-p fonphpnughu Cuguiupuiuh hlap dpualnplgne hwdwp: Quwpwipnpebph b wngelph dnpnijuidne [The
Struggle of the Armenians to Unite NKAO with Soviet Armenia. Collection of Documents and Materials],
comps. Karen Khachatryan, Hrant Abrahamyan (Yerevan: n.p., 2011), 164; Ashot Sargsyan, History of the
Karabagh Movement 1988-1989, 125-129.

18 Harutyun Marutyan, «Uwhdwuwnpujuu yuwjpupp Swjwunwuph wujwjuugdwu Gwuwwwnphhu.
Uwhdwuwnpnipjwu dwuhtt yuwwmfbpwugnidutipp, pujumdutinp, quuwhwwwlwuubpp “Lwpwpun-
juu ywupddiwu wwphubphs, Uwhdwuwnpuwy Hulnyph wpdbpuwwluwy whniupulinn huy dnpnifpnh
hwquipunliue ynupligpniaguiu dwyplipnud [“Constitutional Struggle on the Way to Armenia’s Independence:
Perceptions, Apprehensions, and Assessments of the Constitution during the Years of the Karabagh Move-
ment” in The Axiological Roots of Constitutional Culture in the Millennial Annals of the Armenian People),
eds. Gagik Harutyunyan, Artak Movsisyan, Ter Ararat qahana Movsisyan (Etchmiadzin: Publishing House of
Holy See of Etchmiadzin, 2020), 651.
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unknown to this day, it has been elicited from Lenin’s expressions of a more general
nature. To be specific, Lenin had written only about the “self-determination of peoples”
without any specific explanations, which, by the way, is the precise reason for the
diametrically opposed interpretations of Lenin’s national policy by the Armenians and
Azerbaijanis. Nonetheless, a poster referencing Lenin’s attitude on the issue was circulated
in the first half of June 1988 when, at the request of the people, it was decided to convene
an extraordinary session of the Supreme Council of the Armenian SSR on the issue of
NKAO “becoming a part of the Armenian SSR”. The poster featured the contour maps of
the Armenian SSR and NKAO and claimed that «4hpudhuwginpnidp jhiny v huwddwiy-
wpuufuwunid b ojkuplywis wqqugh  punuwpulwiingauiup» - [Reunification  fully
complies with Lenin’s national policy] (Fig. 2). What is important in the poster’s statement
is that activists of the Movement were indeed able to find a specific quote, which they
believed related directly to the Karabagh issue as a manifestation of the right to self-
determination (Fig. 3, 4). “IIpaso Ha camoolpe/ecHHe... O3HAYaeT pEIICHUEe BOIpoca
UMEHHO He LEHTPAJBHBIM, IapJaMEHTOM, a MHapilaMeHTOM, ceiiMoM, pedepeHayMoM
omoensiowecocst meHvuurncmea. Korma Hopeerust otnensiiace B 1905 r. ot IlIBenuw,
pemrana 3to ooxa Hopserus, kotopas BaBoe menbiie llBemmu. B. U. Jlenun, Tom 24,
ctp. 2277 [“The right to self-determination... means resolving the matter by not the central
parliament, but by the parliament, seim, a referendum of the secessionist minority. When
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G BARCT: coperail

Norway separated (1905) from Sweden, the matter was resolved solely by Norway (which
is twice as small as Sweden). V.I. Lenin, vol. 27, page 227”].1

19 The quote is from Lenin’s «O nanmonamsaoi nporpamme PCIIPIT» [On National Program of RSDRP [Rus-
sian Social-Democratic Labour Party] article published in December of 1913. In the following two sentences
of'this article the abovementioned idea is reinforced as follows: “The right to self-determination”...means such
a democratic system where not only would democracy exist in general, but especially there could not be an
non-demo craticsolution to the issue of secession. ...The proletariat demands such a democracy that will
exclude forceful retention of one of the nations within the borders of the state. For this reason, “in order not to
violate the right to self-determination” we have to “vote not for secession,”... but vote to leave the solution of
this issue to the separatist region.” See Vladimir Lenin, “O nanuonansHoit nporpamme PCJIPIT” B ku.: B. U.
Jlenun, Ilonnoe cobpanue couunenuti, m. 24 [On Nationalities Question of RSDRP in V. I. Lenin, Full compo-
sition of writings, vol. 24] (Moscow: Izdatel’stvo politicheskoj literaturi, 1973), 227. The part quoted in the text
of the article was also used by the Chairman of the Writers’ Union of Armenia, deputy of the Supreme Council
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- TPABO HA CAMOOMPEAENEHKE.. D3HAUAET
PEWEHHE BOTIPOCA HMEMHO HE LEHTPARBHBIM,

" NAPNAMEHMTOM A TIAPNAMEWTOM, CEWMON, |
'PEDEDEHA,Y MOM omﬁmwlﬂﬁf“n

MEHBWWHCTBA. KOI'IlA HOPBECHA O1
B 1905 ¢. OT WREUHH, PE

HOPBET A, KOTOPRS 8

Figure 4

A compelling “Leninist saying” on the Karabagh issue was similarly developed
during the last official Soviet demonstration on 7 November 1988. A large portrait of
Lenin on a vehicle featuring the word “Academia” was complemented by a banner
reading “Kapabax — Apmenus: OnuH Hapona — ogHa pecnyonnka” [Karabagh — Armenia:
One nation — one republic] (Fig. 5). In those days, V. I. Lenin remained the most
significant authority. In fact, in the background of Fig. 5, an official banner displays
the cliché-formula “Long live Lenin’s great work.” Displaying the statement declaring
Karabagh and Armenia as one nation combined was coming to be the “author” of that
expression gaining even more value by being carried by the researchers of the Academy
of Sciences of Armenia.

At the same demonstration on 7 November 1988, Lenin’s authority was invoked
similarly when a teenager climbed atop the vehicle bearing Lenin’s image and his famous
statement “Ectp Takas maptus!”? [There is such a party!], unfurling the tricolour flag and
thereby suggesting a new interpretation of the Leninist formula.?!

of USSR Vardges Petrosyan in his 18 July 1988 speech at the session of the Presidium of the Supreme Coun-
cil of the USSR. See Upguifu. Hacopnwviii Kapabax. Hngopmayuonnvie mamepuansi. 3aceoanue [Ipesuouyma
Bepxosnoeo Cosema CCCP om 18.07.88 [ Artsakh. Nagorno-Karabagh. Informational Materials. The Session of
the Presidium of the Supreme Soviet of the USSR of 18.07.88] (Vararakn-Yerevan, 1988), 11 (samizdat). The
issue in a wider context is discussed in the following publication: Harutyun Marutyan, “Constitutional Struggle
on the Way to Armenia’s Independence,” 643-680.

20 See for details: https://dic.academic.ru/dic.nst/ruwiki/915695, accessed 08.11.2022.

21 Levon Abrahamian, Harutyun Marutyan, «Rwnupuyuu bnyputinh wywwlytpugpuywu jtiqyh onipyg
(Lwpwpwnju qwpddwu gniguuwuwwnutiph ophwyny)» Cuy wpfliupp wjppfud huwiupuybypu-
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Figure 5

Other examples of “quote thinking” are evident on a banner reading «Ulin gnpdp
wpnup I Uliup Yhwnpliup» [Our cause is just. We will win] from February 1988, a
poster featuring the contour maps of Armenia and Nagorno-Karabagh and the words
«Cuflind dpwup: Ulip gnpoé wpnup [» [Forever together. Our cause is just] from
18 November 1988 (Fig. 6, 7) and a banner reading «Unwy, hwiiniu wpnup gnpopy»
[Onwards, for the just cause]. Although the writing on the poster bears no attribution, is
not difficult to identify its source. The first part of the “quote” is a variation of the infamous
front-office stock phrase signed into law, through which Soviet ideologues asserted the
inviolability of friendship between different peoples. For instance, between Russians and
Ukrainians (which stretches as far back as the 17th century under the military leadership
of Bogdan Khmelnytsky) or between Russians and Bulgarians. And, of course, between all
the peoples and nations of the USSR; as the lyrics of the USSR anthem suggest, “crmornma
HaBeku Benukas Pycw” (“are forever united by Great Russia”). The second part of the
“quote” (alongside the text of the February banner) is also well-known to many people from
the history of the USSR. They are the final words of address to the nation by the People’s
Commissar for Foreign Affairs, Deputy Chairman of the Council of People’s Commissars
of the USSR, Vyacheslav Molotov, on 22 June 1941, at 12 noon, on the occasion of the

Ywin VI gpupualpuin Ynupbipun: Ruynigniduliph plighuulip [“On Iconographic Language of Political Speeches
(Based on the Examples of the Posters of Karabagh Movement)” in The 8th Republican Scientific Conference
Dedicated to Armenian Art. Executive Summaries of Papers], eds. G. Gyodakyan et al. (Yerevan: Gitutyun,
1997), 5-6.

22 See «U'tin Uwyp Swjwuwmwut Gup nignid» [We Want our Mother Armenia]: Rallies in Stepanakert and Yere-
van, 25-26.02.1988, https://www.youtube.com/watch?v=WLT-Q3vT4aQ, 12.36 minutes, accessed 08.11.2022.
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Figure 6

invasion of Nazi Germany: “Hamie
JIeJI0 TIpaBoe, Bpar OyaeT pasowurT,
nobexa Oynet 3a Hamu!” [“Our cause
is just. The enemy shall be defeated.
Victory will be ours.”]. A slightly
modified version was repeated by
Joseph Stalin on 3 July 1941. This
appeal was repeated frequently, both
in the press and verbally, throughout
the Great Patriotic War (1941-1945).
As the Internet suggests, variations of
individual sentences of the three-part
appeal have been evident as early as
the First World War and the Russian
Civil War. The phrase ‘“Hame neno
mpaBoe” [“Our cause is just’] was
even used by Vladimir Lenin in one
of his works in 1903. This statement
has become a catchphrase used at
various levels of propaganda since
at least the 1940s, including on
the medals of victory in the Great

Figure 7
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Patriotic War: “Hame nemo mpaBoe. Msl
nobeauan” [Our cause is just. We won].
The use of this wording in the posters
and banners of the Karabagh Movement
is thereby aligned with a righteous,
patriotic war against fascist invaders.
The final part of the “Stalinist”
phrase, “mb1 mobegum” [we will win],
can also be interpreted beyond the
surface, revealing deeper implications.
Although the slogan in question — on
the poster “Forever together. Our cause
is just” is written in Armenian, it is
certainly a product of Russian/Soviet
thinking. As a result, this strategy to
advocate for a righteous solution to the
Karabagh issue relies on the “quotation”
of cliché statements made by the very
individual — Joseph Stalin — who,
according to Armenian historiography,
has played a fatal role in settling the Karabagh issue. The phrase “Our cause is just” has
maintained no less relevance since the 1990s, but the Armenian translation is typically
used in another context — the word “just” in Armenian also means “unfaked” or “pure”.”
In that sense, it is used in the word combination “just clarified butter”. Furthermore, the
wording “Our cause is just” has been used for more than a quarter of a century by the

Figure 10

23 Stepan Malkhasiants, Cuyyliplu puguippuluis punwpuiy, huipnp 1[Armenian Explanatory Dictionary, vol.
1] (Yerevan: Haypethrat, 1944), 257.
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2 j.e., on the labels of milk

“Arznikat” dairy processing plant to promote its products,
products and on vehicles for the transportation thereof.

Another banner, displayed in February 1988, includes the slogan “Kapabax oonsicen
ovimo 6 cocmage Apm. CCP” [Karabagh should be in the Armenian SSR]. This is not merely
an abstract meditation on the Karabagh issue, but rather a statement directly reflecting
the decision passed on 20 February 1988 by the extraordinary Session of the Council of
People’s Deputies 20th convocation of NKAO to appeal to the Supreme Councils of the
Azerbaijani SSR and Armenian SSR to transfer NKAO from the Azerbaijani SSR to the
Armenian SSR. This decision prompted people to take to the streets of Yerevan in defence
of their Karabagh compatriots, thereby initiating the launch of the Karabagh Movement.
Posters such as «Upgquifup wuhwwwn Yhpwdhwynply Cwjwupuwiupl»  [Reunite
Artsakh with Armenia immediately]” (Fig. 8, 13), and «Upguup - Swjuwuypuitipl»
[Artsakh — to Armenia] (Fig. 9) (both displayed on 7 November 1988) clearly originate
from the wording of the aforementioned decision, as well as the decision made by
Armenia’s Parliament on the inclusion of NKAO in the Armenian SSR about four months
later, on 15 June 1988. Drawing on the easily recognisable language of flags, the idea was
further expressed via the inscription «“Lupuuupuin» [Karabagh] on the middle blue strip of
the flag of the Armenian SSR (Fig. 10).

“Unification” as a solution

A part of the aforementioned group of posters could be distinguished by a peculiar
keyword contained therein — «dhwgnii» [miatsum, unification]. For example, «Uphu-
gnudp dbp qiluwynp fuunppu b [Unification is our main objective] (18 September
1988), «Cuyuuypuis — Upguifu — dpugnud» [Armenia — Artsakh — unification] (early to
mid-1988) (Fig. 11, 12), «Upguifu dpwgnud [Artsakh unification] (7 November 1988)
(Fig. 13), «Cuyuuypuis Upugnud Upguifu» [Armenia Unification Artsakh] (7-8 Novem-
ber 1988) (Fig. 14), to list only a few. “Unification” was one of the most popular and
polysemantic words in the rallies right from the start. First, it was a slogan itself, often
chanted after the speeches dedicated to the reunification of Karabagh with Armenia. In
fact, the word was more frequently used in Karabagh than in Armenia. Thus, while people
in Yerevan typically protested by chanting «“dui-puu-puin» [Ka-ra-bagh], people in Kara-
bagh tended to use the slogan «udpi-ui-gnid» [u-ni-fi-cation], although «Lui-juiu-ypuie»
[Ar-me-nia] was common as well. Apparently, the “big country — small country”
relationship was putting its stamp on the Karabagh-Armenia bond: unification is naturally
a more significant notion for the “small” than for the “big”. The word «hwynpnui»
[unification] appears even in official documents adopted by NKAO, while in similar

24 See for example https://www.instagram.com/arzni_kat/, accessed 08.11.2022.

25 This same demand with a slightly different wording, «Uuhwuwmn Upguifup fflipudpunply Swjwmypuihio:
[Reunite Artsakh with Armenia immediately] was among the demands of the hunger strike that started in
mid-October 1988. See the photo: Harutyun Marutyan, lconography of Armenian Identity, 77, figure 57.
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Figure 12
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decisions adopted by Armenia, the preferred expression is «juquh tty dwnuti» [entry
to...]. It is noteworthy that the core, leading, an informal organization of the Movement
was called «‘Lwpwpwrn Yndhwnb» [Karabagh Committee], while a key organization
representing the Karabagh wing of the Movement assumed the name «Uhwgnii»
[Unification]. It is further interesting to observe the alteration of the context against which
the concept of “unification” developed during the years of the Movement. It started (as
already noted) as a means for restoring historical justice, later metamorphosing into a
mechanism for exercising the right of peoples to self-determination. After the Sumgait
massacres, the concept of “unification” evolved as a way to safeguard against future
genocides. In this way, the very concept of unification was the only means to protect
human rights because the notion of human rights was considered logistically unfeasible
were NKAO to remain a part of Azerbaijan. Finally, around the summer of 1990, the
concepts of unification and unity began to feed the reclamation programs of both different
organizations and parties. The following are examples of such slogans: «Upguifujuis ujui-
huiipuupppnainiup wqqh dhwuunieiul hjulpu b [Reclaiming Artsakh is the basis for
the unity of the nation], «Unguifuh wwhwusuwuphpnysniup huy nuaph wikpuwdwbh
dwuy I» [Reclaiming Artsakh is an integral part of the Armenian Cause], «/lf Upguifup
hlup sk b wwhwiuswaplip sE huy sb» [Who is not with Artsakh and does not reclaim it, is
not an Armenian].

It is noteworthy that the slogan «ihwgnii» [unification] very quickly acquired a
relatively broad semantic spectrum. People started to chant it immediately after every
speech touching upon this or that perspective of the concept of unification in general.
Consequently, this was the slogan crowning speeches about the unanimity of the Armenian
people scattered all over the world. A poster from 7 June 1988 stating, «luyhp pnnp
bpypubiph, dpwgkp» [Armenians of all countries, unite] (Fig. 15) built on the principle
of the famous appeal of the Communist Party Manifesto. The speeches that called for
the unity of the nation and its leadership worked similarly (compare, for example, the
February 1988 poster with the same theme «luguwuywiup Yuwnwijupniainiu, dpwglp
dnpnypnh dugupi»*® [Government of Armenia, join the voice of the people]). In the
summer and autumn of 1988, the speeches of guests from the Baltic States were also
accompanied by the chanting of «ihwgnud» [unification]. This new aspect of the word
“unification” was embodied in a colourful poster where the flags of the three Baltic
republics and Armenia were united. The last recorded call for “unification” was made in
the February 1992 rally dedicated to the four-year anniversary of the Karabagh Movement.
This time the call for “unification” was directed to opposing parties and NGOs.

The word «dhwgnii» [unification] also gave birth to the highly popular «luyhn,
upwuglp»*’ [Armenians, unite!] slogan, calling for the unification of Armenians as early

26 See «dwdwuwugpnipjul pupmuwympyniup» [The Continuation of the Chronicle], Hayastan: Ha-
yastani azgayin ankakhut yun kusaktsut 'yan pashtonat’ert’, 25 October 1989, N 16, 12.

27 See for instance Levon Ter-Petrosyan, « Lwpwpwnp dtpu b b dbpp Yihuh» [Karabagh is and will be Ours],
June 15, 1988, https: //www.youtube.com/watch?v=1puEEEjKDk4, 0.001-0.020, accessed 08.11.2022.

23



International Journal of Armenian Genocide Studies 7, no. 2 (2022)

Figure 13

Figure 14
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Figure 16
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Figure 17

as 1988. This slogan, without fail, has been voiced during all mass rallies and marches and
represented a special rallying cry calling people to join the demonstrations. Thus, the word
«thwgnii» [unification] was initially used in a narrow sense (unification of Artsakh with
Armenia) and later in a broader sense (unification of all Armenians). Its logical conclusion
manifests in a November 1988 poster: «luy dnnmifpnh dpuwuunyainiup Upguifup hupgh
juddui gpufuljuii I» [The unity of the Armenian people is the pledge for addressing
the issue of Artsakh] (Fig. 16).

Mother and child

Apart from historical, political, legal and other justifications, the idea of “unification”
— now with a gesture towards reunification — also operated on the basis of “popular
evidence”. Here, the idea manifested in a variety of posters where a motif of mother and
child were depicted as forcibly separated from each other and evoking a sense of longing
to be reunited. The motif was often deployed through schematic solutions, and expressions
of “cartographic thinking”.?®

28 The vision of “Armenia”, “Greater Armenia”, “Lost Homeland”, “Free, independent and united Armenia” has
always excited the Armenians deprived of statehood for centuries, it has been in their thoughts, in their distant
and proximate, real and unreal dreams. The Armenians, especially in Soviet times, appreciated the old, new and
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The first expressions of this idea appeared already in the February 1988 rallies
(February 20-26) on the platform of Opera Square, where two banners were displayed
side-by-side, reading: «Mu by nunwd Ynjwbunhly pl pughlu bu wy Qupupwn» [An
apple of discord You are my baby Karabagh] (Fig. 17), «Uuyp Cujwmyuiup ypunuwiyud
pliq I uwwunmd qpljupuwig» [Mother-Armenia broken of heart is waiting for you with
open arms] (Fig. 18).

The words on the first banner constitute the first line of Hovhannes Shiraz’s poem
«Lwpwpwnh nnpp» [Lament of Karabagh]. Poetically describing the difficult situation
of Karabagh-Artsakh’s Armenians, this verse was probably written in the 1950s but went
unpublished until far later for obvious reasons, but it was well-liked and often learnt by
heart by the people; it was one of the most frequently used poems during the rally on
24 April 1965.% The poem repeats the notion of Karabagh as the offspring (“baby”) of

contemporary maps in Armenian and foreign languages representing Historical Armenia, or those having, for in-
stance, “Armenia” or “Armenian Highland” written on the territory of the Ottoman Empire and later of Turkey.
That is to say the iconographic solution of seeing Armenian lands united, unified as the maps were suggesting had
always been appreciated. The issue is thoroughly discussed in the following publications: Harutyun Marutyan,
«Rwputgp npwtu hupuniptiwu junphpywuhy» [Maps as Symbols of Identity], Handes Amsorya 1-12 (2006):
443-478; Arutyun Marutyan, “KapTsl kKakx CHMBOJIBI HAIMOHAJIBLHOTO JBIOKeHHs: B Apmennu” [Maps as Symbols
of National Movement in Armenia] in Mythical Landscapes Then And Now: The Mystification of Landscapes in
Search for National Identity, eds. Riith Biittner and Judith Peltz (Yerevan: Antares, 2006), 229-250, 279-285.

29 Samvel Muradyan, {nyjhwiuliu Chpug. Puwiiwupkinép, duipnp [Hovhannes Shiraz: The Poet, Person],
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Figure 19

Armenia several times, emphasizing that Karabagh was “an Armenian land since the
beginning” which was now “captured”. The poem asks: “when will the Armenian hands
raise up in fists like your mountains?” and assures that “we are one, body and soul, and
not even death could do us part,” culminating in a prediction that Karabagh will become
Armenian once again.*® Therefore, it is no accident that a banner appeared in February
1988 with the inscription «Gpugn Yhpuwlulimgulup, Chpwg» [We’ll make your dream
come true, Shiraz] alongside a large picture of the poet, implicitly alluding to the idea
expressed in “The Lament of Karabagh”. The second poster depicts a young mother
with outstretched arms, ready to embrace the little boy running towards her against the
backdrop of the double cones of Mount Ararat, which is the national symbol of Armenia.
At the very top of the poster is a photo of the leader of the USSR, Mikhail Gorbachev (this
will be expanded upon in the paragraphs to come).

The mother and child metaphor is also evident in the following four posters. The first
features a fragment of Raphael’s “Sistine Madonna” — the Virgin Mary and Child — above
a contour map of Armenia and Karabagh. A thick, black line separates the mother from
the child, continuing down to separate Armenia from Karabagh. This poster, created by a
professional artist, was exhibited at the Artist’s House in May 1988. In another poster with
a similar approach (likely displayed on 7 November 1988), a person with a sword cuts up

vol. 2 (Yerevan: YSU, 2015), 61; Ashot Ter-Minasyan, «<njhwutiu Chpwgh huyptiuwuppwljuu puwph
wpuwphwjwgpwyhu stipwtinp» [Worldview Layers of Hovhannes Shiraz’s Patriotic Lyre], Banber Yerevani
hamalsarani 2 (2000): 42-55; Silva Khachatryan, «<njhwuutiu GChpwgh puwpp Upgwjuh wquunwgpujjw
owpddwu quuquhwpy», Upguifup wlapwluin hwduwguupui: Yupuui piplipgnadulp: Lupupumnui
oupddwu 30-pn. yuuplinuipdhu uy hpgud qpupudnnmifp nyelip [“Hovhannes Shiraz’s Lyrics as the Call for the
Artsakh Liberation Movement” in Artsakh State University. Scientific Readings (Collection of Articles) Pro-
ceedings of the Conference on 30th Anniversary of Karabagh Movement] (Stepanakert: Artsakh State University
Press, 2018), 178-180.

30 Hovhannes Shiraz, «Lwpwpwnh nnpp» [The Lament of Karabagh], Bagin 9-12 (1990): 26-27.
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Figure 20
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the road before a little child rushing from the territory of NKAO towards his mother, who
reclines along the contour map of Armenia (Mother Armenia) (Fig. 19).

The third poster (Fig. 20) can, perhaps, be considered the most characteristic
appearance of the “mother and child” motif. The poster appeared in Opera Square in
the summer of 1988. Embedded in Primitivist principles, the poster features the mother
in traditional Armenian costume in the territory of the Armenian SSR, where Yerevan
should be. The child is pictured with outstretched arms in Nagorno-Karabagh territory
(inscribed with “Artsakh”) and is separated from the mother figure and Armenia by
a barbed wire fence. The “border” evoked by the fence is topped by a Muslim crescent
and star, thus representing Azerbaijan.’' At the top of the poster is the following quatrain,
expressing the heartbreak of the situation: «UJi juip npnpu hwulpuiunal &l dlply b,
dbuwly m wiwpniu... Ufu, hus widad, wiupuntnpliu pliq qhplju wnuly skiu pnnund, Lhg
Ly yinlpu, hn dlip bplypnad dhugyu wiifufind sh wypnd, Fuwdu win Yow, hwafupu piud
Yhuwyyufliu pd gplnud» [Don’t you cry, sonny boy, unclothed, alone and homeless that
you are, What can [ do? Deprived, so ruthlessly, of hugging you as I am A little longer you
hang on there, ‘tis not land for only the cruel Believe that soon will come the time, you
will be back into my arms].

The fourth poster, created by an amateur artist, was held on 24 April 1990, the Day of
Remembrance of the Genocide victims (Fig. 21). Again, the poster depicts a mother and
child drawn to each other but separated. The mother’s arms take the shape of the Armenian
national tricolour flag, while the child is imaged in padlocked iron chains, again bearing
the Muslim crescent and star. Notably, this is one of the rare cases where an image-based
poster is accompanied by a separate banner explaining in words what is being depicted —
«Cnpuwulphg wquupylym hwdwp hupluinp Eoyugpuplyp [One needs to fight to cast
off one’s chains]. If the earlier mother and child poster only depicted separation, the 1990
poster and accompanying banner show a means to overcome that separation. As in almost
all traditional images of motherhood, the child on the poster is male. Even in posters that
do not directly relate to the theme of motherhood, Artsakh is characteristically presented as
a “wronged” teenage boy.

31 The star and crescent are sometimes presented as symbols of Islam. However, it is known that the star and
crescent were used as symbols at least 3,000 years prior to the formation of Islam. According to certain sources,
in the fourth century B.C. these signs had become the symbol of Byzantium (later Constantinople, now Istan-
bul). When the Turks conquered the capital of the Byzantine Empire in 1453, they appropriated the banner and
the symbol of the city, too. Moreover, as the Ottoman Empire had for centuries ruled the Islamic world, and had
led numerous wars against Christian Europe, many have come to perceive the star and crescent as specifically
Islamic symbols. Meanwhile, it is known that Islam has no historically created symbols: there is no mention of
them in the Koran and there is no evidence of their link to the Prophet Mohammed, not to mention that according
to the Muslim religion to use anything as a symbol of Allah is considered a sin. Thus, the star and crescent were
symbols of the Ottoman Empire, and are to the present, at least as perceived by Armenian society, considered
symbols of Turkish identity. Since the Azerbaijanis have been perceived by Armenians as Caucasian Turks, it
is but natural that people, wishing to point out the ethnic identity of Turks/Azerbaijanis, have made use of none
other than the star and crescent, which is also a handy means for the iconographic solution of the problem. See in
detail, for example: https://www.straightdope.com/21342797/why-are-the-star-and-crescent-symbols-of-islam,
http://islam.about.com/library/weekly/aa060401a.htm, accessed 08.11.2022.
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Another poster (7 June 1988), following the theme of mother and child separation,
reads “Mamb-Apmenus ocoem ceéoe oumsi Apyax” [Mother-Armenia is waiting for her
child Artsakh] (Fig. 22): now a purely symbolic image. Here Armenia is represented by
its universally recognized symbol, Mount Ararat, while Artsakh is represented by the
sculpture of an elderly married couple, which has become its most recognizable image,
especially during the Movement.

Also relating to this theme is the cover image of the October 1988 issue of the magazine
“Garun” [spring]. The cover features a magnet on the contour map of Armenia, attracting
a smaller magnet in the place where NKAO would be located where the map continues. In
addition to the magnet motif, the mother and child theme manifests via a map of Armenia
that resembles a silhouette of a woman’s head in profile with an elongated neck.

The latter motif is most vividly expressed in a “photo badge” issued in the summer
of 1988 (Fig. 23).*> The multiple photo prints of the 4x6.5 cm “badge” represent the
anthropomorphized map of Armenia in miniature, depicted with eyes and hair. In the
figure, Lake Sevan is featured as a hairpin and Yerevan is marked by a round earring made
of precious stones. The woman gazes longingly at the map of NAKO, painted against the

32 The “photo badge” kindly provided to the authors by our colleague Dr. Hripsime Pikichyan.
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background of the flag of the Armenian SSR in an oval frame. The woman’s head is also
placed against a similar backdrop. In fact, in the upper corner of the badge, on the flag of
the Armenian SSR, the artist Tsedrik Aslanyan also placed the symbol of agricultural and
industrial workers — the hammer and sickle with a star. The writings at the top and the
bottom of the photo badge read, «Uhuyl uynulu Gup hwnnpnulginuk... dpush Epp..»
[This is the only way we communicate ... until when...?] and «Puaulyuiy duwpnfiy, dh pny;
yfbp Ynpfi... Pplylip, Yhpwnupdnkip..» [Intelligent people, don’t let it perish... Save it,
bring it back!], respectively. This is the only poster known to us where there is a deliberate
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Figure 23

cartographical rearrangement — NKAO is not placed to the right (as it is geographically),*
but to the left so that the “woman-Armenia” is able to see it. Compellingly, the artist has
inserted the map of NKAO into a gilded frame, perhaps trying to justify this topographical
inaccuracy. The aesthetic strategy accompanies the inscription, which reads: “This is the
only way we communicate.” In other words, we (Armenians) communicate as we would
with a relative who is in a foreign country (the backdrop of the flag evidences this) and,
therefore, in a commemorative photograph. The Soviet symbolism of the badge emphasizes
the loyalty of the Armenians, that is, the reassurance highlighted many times that the
demands of the Armenians are not anti-Soviet.

The heart-wrenching poetics of the inscriptions of the badge are juxtaposed with
formulas playing on the theme of the separated mother and child, particularly highlighted
during the first days of the February 1988 rallies: almost every speaker taking the
floor fervently used the iconography of the mother and child.** Other versions read:
“Mot orcoem ceoe oumsa Apyax” [We are waiting for our offspring, Artsakh], «Uuyp
Cwywuynwup phq b hwlgmd, “Lwpuwpwn» [Mother-Armenia calls you, Karabagh] or

33 The placement of the contour of the NKAO below the occipital part of Mother Armenia contour map-profile
found on other posters matches with the well-known verbal formula « 2upupuinp Uuyp-Suguupuduh dbopl I»
[Karabagh is the back of Mother-Armenia] and therefore it — the back, cannot be “broken”. This thesis is brought
up more than once in support of the fact that Karabagh should remain Armenian.

34 Cf. the statement of one of the participants in Stepanakert rallies poet Gurgen Gabrielyan during an inter-
view on 25 February 1988: “The claim of the people is very just, honest and moral. ... These people want to
live with their people, like when a son wants to live with his mother and wants, so to speak, to get rid of his
stepmother and come live with his birth mother. There is nothing bad here, there is nothing wicked here. There
is no intent to disturb the relations of nations.” See «Utipn Uwyp Swjwumnwiut kup nignid». hwupwhwywputin
Uwntithwuwlipunud b Gplwund [“We Want our Mother Armenia”: rallies in Stepanakert and Yerevan], 25-26
February 1988, https://www.youtube.com/watch?v=WLT-Q3vT4aQ, 0.22-1.32 min, accessed 08.11.2022. On
Gurgen Gabrielyan see: Gayane Lalayan, «3nipgtiu Gwpphtijjuup b Upgwfujw jwupdnidip» [Gurgen Gabri-
elyan and the Artsakh Movement], Artsakhi petakan hamalsarani gitakan teghekagir, humanitar gitut yunner 1
(2015): 84-88.
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«Uuyp Cwjwuypwtiv I udignid» [Mother-Armenia calls]* (all from February 1988). The
last slogan is interesting in the sense that it is directly copied from the poster “Poauna-
math 30BeT” [The Motherland calls], well-known from the very beginning of the Great
Patriotic War. All the formulas are expressions of a mother pleading with her offspring,
which is not surprising, as all these banners were created from the perspective of
activists in Yerevan. At approximately the same time, in February, May and September
1988, similar posters were displayed in Stepanakert, but depicting the reverse: a homeless
child calling for his mom — «Quwpupunpi Uwyp Sugwuypwi» [Mother Armenia to
Karabagh] (Fig. 24), «/Ipnp Qupwpwnp duyp I mqnub [Orphaned Karabagh wants a
mother], “Meuma rxapabaxyee — 6occoedunenue ¢ mamepvio-Apmenuen” [The dream
of the people of Karabagh is reunification with Mother Armenia]. Here too are other
slogans indirectly relating to the group under scrutiny — “/apanmus cuacmos Hawiux
oemeii — soccoedunenue HKAO ¢ Apmenuer” [The pledge for our children’s happiness
is the reunification of the NKAO with Armenia] (although the text refers to parents’ care
for their children instead of mothers alone), “Hawa yenv — 6occoedunenue ¢ Mamepwio
Apmenueir” [Our goal [is] reunification with Mother Armenia] (Askeran, Fig. 25). Indeed,
in February 1988, in Yerevan, too, there appeared a banner showing contour maps of
Armenia and NKAO and a heartbreaking image of Mother Armenia begging in the name
of her child, Karabagh — «Uugphl, oqupn, ndpufuipnieiui dby k» [Mother, help me, I
am in trouble] (Fig. 26, 27). However, judging from the content, it could be assumed that
the banner was created by Yerevan residents of Karabagh origin.*® The situation seemed
to repeat itself over three decades later when, during the 5 November 2022 rally of the
“Hayastan” Alliance, a young boy holds a picture of a little girl with a poster representing
child-Artsakh’s appeal to Mother Armenia «Gu pr quuifulju lnl, Cwjwuyui» [1 am
your offspring, Armenia] taken a few days earlier on 30 October 2022, during a rally of
many thousands in Stepanakert (Fig. 28).*

In the summer of 1988, the offered popular solutions to the Karabagh issue included
another version, that Armenia should join Karabagh. And, immediately a poster with
the corresponding content was created and recorded in July of 1988, «Upguiul,] Uuyp
Cuwgwuypwlip uppupu ni dhinpp plig» [Artsakh, Mother Armenia’s heart and hand to you].*

The image of the mother caring for her children’s happiness turned out to feed the
imagination not only of the creators of posters in Karabagh and Armenia but also of
Mikhail Gorbachev himself. In his address “To the workers, nations of Azerbaijan and

35 See “The Continuation of the Chronicle.”

36 Export of slogans and poster ideas as a rule from Karabagh to Armenia was seen throughout the entire Move-
ment. There was even an area in the Opera Square standing out with vividly pronounced Karabagh slogans; it
was near the statue of Hovhannes Tumanyan, the usual gathering place of Karabagh people of Yerevan during
the rallies.

37 «Uk'up wy pn quyuyu Lup, Luywuwmua’v...» [We Also are Your Child, Armenia...], Hairenik (Boston), 8
November 2022.

38 The banner was captured in autumn of 2004, during the «{inuihnjunipniu» [Revolution] TV program
(hosted by Vahram Martirosyan).
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Armenia” (26 February 1988) Gorbachev also referred to this image cited almost every
day: “Hu omHa MaTh HE COTJIACHTCS C TE€M, YTOOBI ee JETSIM YTpoKalld HallMOHAIHHBIE
pacnpu...” [No mother will acquiesce to her children being threatened with national
strife...].* Interestingly, this cliché combined with the foregoing posters stirred up illusory
hopes among some Armenians that Gorbachev, like the Armenians, also tended to see the

39 Quuiywiu phpge [Grakan t’ert’], 4 March 1988, N 10 (2378).
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image of a separated mother and child in the Karabagh problem. Apparently, the theme
of parentage was so close to Gorbachev that later, in July 1988, he referred to it once
again; this time in the defence of the punitive forces (“Oto0 xe namm gerun...” [After all
they are our children...]), against whom Armenians were trying to show resistance. This
catchphrase immediately prompted the creation of a new series of posters.*’

The touching, sometimes heart-breaking tenor of the posters featuring the mother
and orphaned child acquire a tinge of demand in a banner reading «Lupuwpwnpn Uwyp-
Cuyuuypuiuhii» [Karabagh to Mother-Armenia].*! It should be noted that, chronologically,
the latter does not represent the evolution of the aforementioned group; it appeared
at the same time as the other posters of the batch, during the February rallies of 1988.
Factually, however, it constitutes their logical development, marking the transition from
emotional ascertainment to demand. Generally, the analysis of the content of the posters
shows that each point of the Movement is characterized by the simultaneous appearance
of banners and posters indicative of its most diverse future and past phases. While the
main thematic vector is created by the posters consistent with the period and constituting
the overwhelming majority, there are exceptions (like, for instance, the aforementioned
banner, which is the only one in the mass of February posters). In a similar banner that
appeared in June—July 1988, there was also mention of the name of the region, making the
claim: «Quqpupunp Uugp Cwyjwuypuwiupii — Ljunjun» [Karabagh to Mother Armenia —
Gavar] (Fig. 29).

40 For details, see Harutyun Marutyan, lconography of Armenian Identity, 175-178 (Fig. 142, 144, 145).
41 “The Continuation of the Chronicle.”
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Figure 30

Without a reference to the theme of motherhood, the demand “Karabagh to Mother-
Armenia” evolved into “Artsakh to Armenia,” which has already been examined in
the earlier discussion of the concept of “unification” in posters. A similar poster with a
cartographic solution emerged in February 1988 (Fig. 30). The poster features the
contour maps of the Armenian SSR and NKAO with «Cuguuypuli» [Armenia] written
thereon, while the header reads «Quqpupwn-Upguifupi Swguupuiihg  wiipuiduwin
[Karabagh-Artsakh inseparable from Armenia]. Schematically, this notion is formulated
in the demand of the first nationwide strike in early July of 1988 «Uhwguly Upgujup
Cuguuypuiuhi» [Unite Artsakh to Armenia] (Fig. 31).

In mid-October of 1988, along with the dramatic events taking place in Karabagh,
the following intervention intended to demonstrate the spiritual unity of Armenia and
Karabagh: Conservatory students, who had already been on strike for several days, created
the contour maps of the Armenian SSR and NKAO and the word «Upguwju» [Artsakh]
with candles, lighting them late in the evening (Fig. 32, 33, 34, 35). The images have a
sacred quality as if addressed as a prayer for unification.

It should be noted that, in addition to sober and sombre demands, the theme of
unification was also conveyed in joyful and festive ways, which is not surprising, if we
take into consideration that mass rallies and demonstrations have a lot in common with
carnival-type popular holidays.** Generally, many “high-level” slogans had their “low-

42 See for instance Levon Abrahamian, «Rwnup U Ynuinup dnnnypnuljuu tnypubph Junmgyuopnmd.
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Figure 31

level” analogues — even in the form of jokes. Thus, in February — March 1988, it was also
commonplace to see the display of jokes about how people outside the Movement, such
as tsekhaviks [gfuwyhljutinp],® suggested that the famous Black Sea resort cities like
Sochi, Sukhumi should be claimed alongside or instead of Karabagh. And, an old woman
requested that people also claim the capital of Medieval Armenia, Ani. Although anecdotal,
such suggestions nevertheless indicate the fairly low level of people’s legal knowledge at
the beginning of the Movement, but which developed rapidly as conflicts ensued.

“Karabagh is ours”

An interesting group in the theme of “Karabagh-Armenia” are posters claiming that:
«Upguu wpumuphp dlpu I» [The land of Artsakh is ours], «Lwpwpwnp dbpu b»
[Karabagh is ours] (Fig. 18).* This slogan enjoyed such popularity that it became

Qwpwpunjuu gwpdnidp wggugpugtimh hwywgpny» [Chaos and Cosmos in the Structure of People’s
Movement: The Karabagh Movement from Ethnographer’s Point of View], Mshakuyt’ 2-3 (1990): 14-21.

43 Translated from Russian “tsekhavik” literally means head of a workshop. In Soviet times, “tsekhaviks” were
called people who being involved in industry sector used part of the profit from state production and also ex-
tracted raw materials in their own illegal production.

44 1t is indicative that the leitmotif of Baku rallies held in response to those in Stepanakert and Yerevan was
the same formula about Karabagh being “ours” as evidenced by for instance “Kapabax 6vin u 6yoem nawum!”
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Figure 33 Figure 34

an everyday formula almost immediately, serving as a base for the most unexpected
manifestations of mass folk creativity. Thus, during the summer 1988 marches, one could
hear the following, amusing play-on-words: one of the demonstrators would ask loudly

[Karabagh was and will be ours] banner. See Tpacedust onuroro 6 2 200a. Domoxponuxa coovimuii [ The Tragedy
Lasting for Two Years] (Baku: Azerneshr, 1990).
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«Qupmpunp nidu w» [Whose is Karabagh?] and the crowd would answer «Ulipp»
[Ours!]. He would ask again, and the same polyphonic answer would follow. For the
third time, the moderator of the “dialogue” would ask: «/@nipplph hlisp» [What y’say to
Turks?] and «Ulinp» [Motherf’ers begone!] would come the cheerful reply. In Armenian,
the words “ours” and a dialectic version of “mother” are homonyms. The last part of the
dialogue thus ends with a play on words involving the mothers of the Turks. Another
example of popular creativity along the same theme is an inscription on a handmade
tin disk (thanks to which three people could drink water at the same time) attached to a
drinking fountain: «lughp, npulwghp, Qupwpwnp dkpu b [Armenians, hold on,
Karabagh is ours] (26 September 1989) (Fig. 36, 37).

Another sample of folklore, in the form of a nursery rhyme, displays the many
contradictory aspects of this seemingly simple formula: «Lwpwpunp dbpu w, Puyg
prpplph dinu w, Nuywu quug gniygh, (Ipn wwwgnigh» [Karabagh is ours, Turks
say “No, ours”, Papa went to rally, To prove the contrary]. According to the logic of
this rhyme, “Karabagh is ours”, that is, she belongs to Armenians (de facto, historically,
and ethnically), but, at the same time, she is not ours (de jure, according to the Soviet
Constitution) and that is why the Armenians have rallied to address this contradiction.
This nursery rthyme also shows that in their quest for “proof”, the Armenians are using
peaceful demonstrations seeking a wise and just resolution from the Centre (Moscow/
Kremlin).
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The means of proving that Karabagh “is ours” once had varied nuances, from calls for
forbearance («Cuyhlp, njulughp...» [Armenians, hold on...]) to outright (probably written
by Hovhannes Shiraz) «Uh hnn, np pliyng Gphpup hwidpwnuw, Swyng bnly L, Cugng
duw» [A land, even if it ascends to Heavens, have been and will remain Armenian
forever] (Fig. 38), «lupupwnp dbpu b bnly, Yuw I fjpup» [Karabagh has been, is and
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Figure 39

will be ours]* and «Llwpupwnp dpugh Cugwupuiup» [Karabagh only to Armenia]
(Fig. 39). Iconographically, reunification was “fulfilled” in yet another February poster
(Fig. 40). However, whereas in the aforementioned case, they simply painted the maps
with the same colour, here, the necessity to literally fight for unification was indirectly
highlighted the identity of the bearers of the poster. The poster, with a modest contour
map of united Armenia and Karabagh as well as an inscription reading: «Upguifu nni
ubinu lu» [Artsakh, you are ours], was accompanied by a banner boasting combat medals,
and those who were awarded those medals; young Armenian men who had fought in
Afghanistan and had combat experience. Their active involvement was intended to show

45 “The Continuation of the Chronicle.”
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Figure 40

that Armenians are ready to take up arms and enter into combat for the liberation of
Artsakh. This was directly articulated in another “explanatory” banner: « Upnuitiupuiinid
Jupbpuwghnuwy wwpppp Yuapwpud hwy qpuynpubipnn phq hlop i Lwpuwgpumny»
[Armenian soldiers who fulfilled their international duty in Afghanistan are with you,
Karabagh] (Fig. 41). This readiness was further emphasised in a poster bearing General
Andranik’s picture carried by the “Afghans”. Andranik was a fearless hajduk, a popular
hero and a famous warlord under whose command Armenian warriors/combatants had
successfully fought battles against the Turkish oppressors on several occasions.

There is an additional peculiarity of language arising from consideration of these
posters and banners — the same poster/banner or a slogan used at various phases of the
Movement can acquire different semantic nuances. Thus, the last (as well as the previous
one) slogan appeared in February 1988 and, in the context of those days, meant a
categorical statement within the general “Karabagh — Armenia” theme. However, the
same slogan recorded in November of the same year expresses the widely discussed
disagreement with placing NKAO under the territorial-administrative control of the
Russian Soviet Federative Socialist Republic (RSFSR). In November, this slogan
also expressed the rejection of a policy based on compromise in the resolution of the
Karabagh problem, which was called for by the country’s leadership more than once
without specific, constructive prescriptions. An immediate answer to those calls arose in

44



Harutyun T. Marutyan, Levon H. Abrahamian
The “Karabagh-Armenia” Theme in the Iconography of Armenian Identity

B A

Figure 41

the posters appearing in the autumn of 1989: «/(k up «yndypndpu» Upgufup hwpgnb
[No “compromises” in the issue of Artsakh] (Fig. 42), «Undypnidpup» Upgufup unp
qhpmphiuu b [“Compromise” will be the new captivity of Artsakh] (Fig. 42). A specific
example of disagreement with compromises could be the banner “Illywu apmanam wiu
nuxomy” [Shushi to the Armenians or to no one] (Fig. 43). It appeared in November 1988
in response to rumours that top-level officials were considering the issue of transferring
only the parts of NKAO where the Armenian population prevailed, and therefore,
according to that option, Shushi would remain as part of Azerbaijan.

“Solidarity” posters

The posters have another unique quality. Without resorting to laborious sociological
research, one can use the posters to assess with sufficient confidence, not only the desires
and demands of the participants of multi-thousand-person rallies but also about their
social composition. For example, from February 1988 through the rest of the year, a
host of “solidarity” banners emerged, pledging their support to the people of Artsakh
at various levels: «Upguu, Upmpupuipp dppnp pliq hlyp I» [Artsakh, Artashat is
always with you] (Fig. 44), «Ulpny Uwpypngp b Opwlpwiup dhq hlap Gu» [Mesrop
Mashtots and Oshakan are with you], «Runpuijwuph wiufwiu unypunqp dpwiunid
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Figure 42 Figure 43

I akq Qwpwpwnh huglp» [Sovkhoz after Baghramian is joining you[,] Armenians
of Karabagh], «Upwpuupp phq hlup I, Qwpwpwn» [Ararat is with you, Karabagh],
«Upnifjwiughubinn phq hlup Gu, Lwpwpwn» [Residents of Abovyan are with you,
Karabagh] (Fig. 45), «Upqufu Eodpwdpup pliq hlup I» [Artsakh, Etchmiadzin is with
you] (Fig. 46), «Gupbugnndulinp Unguifup hlip G [Cable makers are with Artsakh],
«[Mglp wpuuwupnnulinp dkq hinp &u, nupwpwnghulp» [Relay workers are with
you, Armenians of Karabagh], «Upguifu, Cwjwuypwiup pliq hlap L GpDby» [Artsakh,
Armenia is with you: YPI], «Qwpwpwyn, hwdwuwpwup phq hlup b» [Karabagh,
University is with you] (Fig. 47), «Upguifu, Unuulipjuupnphuiu pliq hlup b» [Artsakh,
Conservatory is with you], and similar assurances from individual faculties, colleges,
schools, various facilities, various regions, cities and villages of Armenia, as well as
individual centres of the Armenian Soviet Diaspora, such as «Ufuwgpuiquph 70 hwquip
hwyjbipp phkq hlap Gu, “Lwpwpwn» [70 thousand Armenians of Akhalkalak are with you,
Karabagh].* At the time, there were over a thousand students of the Armenian diaspora
studying at various universities in Yerevan. On 23 February, around four dozen of these
students studying at the Yerevan Medical Institute joined in a rally, bearing a banner

46 Artashat, Ararat, Abovyan, Etchmiadzin — names of regions and cities in Armenia; Mesrop Mashtots
and Oshakan — Mesrop Mashtots is the creator of the Armenian alphabet (405 AD) and is buried in Oshakan
village; Sovkhoz after Baghramian — a village in the Etchmiadzin region of Armenia; Cable makers, Relay
workers — the workers of the Cable and Relay factories in Yerevan; YPI — Yerevan Polytechnic Institute (now
the National Polytechnic University of Armenia); University — Yerevan State University; Conservatory — Ye-
revan State Conservatory after Komitas; Akhalkalak — a region in the south-west of the Republic of Georgia,
populated exclusively by Armenians.
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reading «Uyninpp dlq hlup [E)» [Diaspora [is] with you] (Fig. 48).%” In short, there
was complete geographical, social and age representation: here, there were workers
and farmers, employees and students, including the pre-schooler Hakobik carrying his
«Qupupuin, sfufulivwiu, Swlnpplp pliq hlup b» [Karabagh, do not be afraid, Hakobik
is with you] banner.*®

“Kapa0ax — Apmenusi: OauH Hapoa — oAHA pecny0JIuKa”
[Karabagh — Armenia: One Nation — One Republic]

Analysis of these posters also provides insight into the legislative principles that were
being proposed as a solution to the Karabagh problem. For instance, in November 1988,
when the addenda and amendments to the Constitution of the USSR were being discussed

47 This information was kindly provided by Gevorg Yazichyan, who then was a student of the Faculty of His-
tory of Yerevan State University, currently — a PhD in history. As reported by him the Diaspora demonstrators
were mostly from Lebanon and Syria, their organizer, in the front of the photo, was Matheos Cholakyan, a junior
student from Kesap by origin, a member of Armenian Popular Movement (< dnnnypnujhu yupdnud).

48 Zaven Kharatyan, «Upgulu, squutitwuu, Suynphyn ptiq htim t» [Artsakh, don’t be Afraid, Hakobik is with
You], Pioneer Kanch, 25 October 1989, N 84.
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widely, the previously mentioned banner “Kapabax — Apmenusi: OnuH Hapoa — OJHa
pecriyOnuka” [Karabagh — Armenia: One nation — One Republic] appeared (Fig. 5). Here,
in the very language of “law-making,” the main idea of the broader group of “Karabagh —
Armenia” posters is being asserted.

Since the logic of this group of posters and banners suggests that Karabagh and
Armenia are a natural entity, any attempt to “forcefully separate” NKAO is perceived
as an act of violence. For instance, a poster (Fig. 49) displayed in mid-November 1988
features the maps of Armenia and NKAO painted in the three colours of the Armenian
national flag. Karabagh is chained and being dragged away from Armenia into the depths
of Azerbaijan by a Soviet tank. The author of the poster and accompanying patriotic poem
was a 7th-grade student originally from Artsakh.

Another poster (June 1988) depicts the contour maps of the Armenian SSR and
NKAO with “Armenia” and “Artsakh” inscribed thereon (Fig. 50). An arrow points
from Artsakh to Armenia, perhaps hinting at the yearning of the Armenians of Artsakh
for their Motherland. This yearning is being fought against by the yataghan (an image
signifying the bearers of the yataghan culture), which in this case are the Azerbaijanians
and Turks. They are fighting against that yearning through bloody massacres similar
to those in Sumgait. However, countering yataghan is the Armenian sword. Along

50



Harutyun T. Marutyan, Levon H. Abrahamian
The “Karabagh-Armenia” Theme in the Iconography of Armenian Identity

n
!
P
U
U
U
t
1)
b
L
N
9

JELE HOULNSHE3UL. UMY BUR PURIRUSLAY UP3MLULILN LA
SR TEU, M b UBRIPRAL W PRGNy, B W 2USUNR3D
1SHPUUSHTUL JUSUUUPRTY i b‘lﬂlﬂ?ﬂ»%&, FEUR 7RSh < UTRELL-.,

Figure 50

the edges of the poster runs the highly popular refrain from Paruyr Sevak’s poem,
«Gnwawju ywwmwnpwg» [Three-Voiced Liturgy], expanded by the poster’s creator to
an entire programme statement: «/Iqpuwid dbnlygng, phlwubd pwuplhp, Yol wwypn-
nwg: dydwpapnieiuils unipl kup pupdpugumd wpynivulngny jupwnuivh nlal, m ph
upfuwphnud yuw wpnuwpnegni, @l ju wuapdnyegniu, plaplpuwghnuwg hwifuuw-
pnyeyniu me Enpugpngeinde, dkup whiph hwnpbiup..» [U'1l lament the dead, reverse
lightning and call to the living. We are raising the sword of truth against the bloodstained
yvataghan and, if there is justice in the world, if there is history, international equality and
brotherhood, then we will win...]. As the text of the poster expresses, the “sword of the
truth” is the symbol of a bloodless struggle. The poetics of this text is noteworthy: it uses
both emotionally charged and poetic words, like “bloodstained”, as well as revolutionary
language. In fact, the text embodies sincere, patriotic pathos, including the line by Sevak
at the beginning. The “weapons” used in the text of the poster, viz. “sword of truth”,
“justice”, and “history”, once again indicate that notwithstanding abundant challenges
the universal concepts of truth and justice, seasoned by the factors of history — historical
truth, historical justice and historical memory — have been and remain the most important
components of Armenian national identity.*

49 See Harutyun Marutyan, Ilconography of Armenian Identity, 143-144.
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A poster made in the summer of 1988 also
depicts the conventions of this group of posters.
The image depicts the removal of the piece
Karabagh stuck on the point of a big knife
from the watermelon-Armenia, reflecting the
SUM gy forcible separation of Karabagh from Armenia.
Interestingly, there are further instances of
culinary metaphors. One example features a
bloody yataghan and a trident-a “fork” stuck
on the map of Armenia. The accompanying
inscription explains: «Gph lupuwpunp wwpy-
yh, wyu yhpohu wwypwnp bu Yny hYquw» [1f
Karabagh defeated, this last morsel will also be
devoured] (Fig. 51).

Again, the gesture towards the integrity of
the whole and the part is widely spread, and it
1s no coincidence that the same theme, this time
expressing the viewpoint of the Azerbaijani
party verbally rather than iconographically,
presents Azerbaijan in the form of a pie,
wherefrom Armenians want to cut and remove
the “delicious” piece-Karabagh. This was the
comparison used by Azerbaijani scientists in
their telegram to the President of the Academy of
Sciences of Armenia Viktor Hambartsumyan on
29 February 1988.
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Figure 51

In Place of an Epilogue

As we have seen, the theme “Karabagh-Armenia” has undergone a transformation from
a historically, morally, and legally justified request-demand to an affirmative statement
that «Lupupwnp dbpl  bnly, Yuw b Yjpup» [Karabagh has been, is and will be ours].
And, if the last slogan refers to the famous mythological-poetic formula of eternity
(comp. “Jlenun xun, Jlenun xuB, Jlenun Oynet >xuth” [Lenin lived, Lenin lives, Lenin
will live forever]) to confirm the fact of Karabagh “being ours”, then in another slogan,
«Lupuwpwnp dbpu w ne sce» [Ytipg]» [Karabagh is ours and that’s it],** the same idea
is expressed in a more categorical and “final” way. In our research, we saw another two

50 Comp. with the well-known formulas by the participant in Artsakh Liberation War, the Hero of Artsakh
Leonid Azgaldyan’s «Uw Cwjwuwwiu E i Jtpg» [This is Armenia and that’s all] and Armenia’s Prime Minister
Nikol Pashinyan’s «Upgwup Swyjwumuiu b, U' Jtipg» [Artsakh is Armenia and that’s all].
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Figure 53

formulas based on the concept of an affirmative statement: «Lupruupun Swjuuypuis Uh
[nyagniu I» [Karabagh Armenia is one entity] (February 1988) (Fig. 52) and “Apyax —
neomvemnemas yacmo Apmenuu” [Artsakh [is] an integral part of Armenia] (June 1988
and 7 November 1988) (Fig. 53, 54, 55).
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Figure 56

And yet, many posters, both in the past and in the present, have linked the solution
of the Karabagh problem with the Centre, that is Moscow. Suffice it to recall multiple
displays of Gorbachev’s image or words, such as in a poster from 24 November 1988,
where he is depicted intensely reading the Koran to find a solution to the Karabagh
issue: “Mor 6 [[K sHumamenvho uwem nymu pewenus Kapabaxckou npoodaemol...”
[We in the Central Committee are carefully looking for ways to address the Karabagh
problem]. In fact, the mark on his forehead is substituted with an inscription saying

51 The same night saw a curfew introduced in Yerevan and a ban on all rallies.
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“Kapabax?” [Karabagh?] (Fig. 56). As indicated in the poster, these quotes are from
his 18 July 1988 speech.’ In a poster created in 1991 in France, the figure personifying
Lenin and Gorbachev is pictured demolishing the border between Armenia and
Karabagh with a hoe (Fig. 57), aiming to expand it further and separate the territories
of the two fragments of the Armenian nation from one another.”® This has also served
as a base for oral folklore, accounting for the abundant use of words like “give” or
“take, seize”. Thus, when in March of 1988 the Theatrical Square (where the first rallies
were held only a month before) was surrounded by Soviet troops to disallow the rally
planned for those days, a joke emerged reading « Lupuwpunp mqlighup, hpuwwwpuliy

52 On that day, the session of the Presidium of the Supreme Council of the USSR discussing the Karabagh issue
was held, part of which, along with Mikhail Gorbachev’s speech, was broadcast on TV.

53 See Azad magazine edité par le club des Arméniens de Grenoble, 2e trimestre, 1991, 54, 11.
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[ jjkghu» [We craved Karabagh, they seized the square on top of that]. Another,
prophetic joke surfaced about a man travelling to a Geography lesson at a school in the
XXI century. The man sees the map of the USSR painted in one colour and asks, “What
does this mean?” They answer that it is the map of Armenia. “And what is this?” the
man points to a small dot in another colour. “That’s Karabagh” they answer, “we never
got it back.”

At an exhibition in November 1989, the theme reached its logical development with
one of the posters directly pointing at the forces keeping Armenia in the USSR. This
was during the days of the Congress of the Pan-Armenian National Movement, which
led the Karabagh Movement, and, as if in response to the speeches of the orators,
one poster features Armenia and Karabagh in the colours of the tricolour Armenian
national flag (not yet state insignia). Red and orange wings are juxtaposed with a blue
background, wanting to fly away from the USSR, but are forcibly held back by the
Russian muzhik (Fig. 58).
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